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THESPURPOSE .OF..: THE 


BUDDHA'S 


TEACHING 


By Anagarika P. Sugatananda 
( Ceylon ) 


[IN her article “‘ Essentials of the 
Buddha’s Teaching,” contributed 
to your November issue, Miss Marie 
Byles bases a plea for some kind of 
eclectic Buddhism on the assertion 
that Karma and rebirth do not 
figure in the Noble Eightfold Path, 
and are consequently not essentials 
of the Dhamma. From this she 
draws the not unfamiliar argument 
that Buddhism can be followed 
without reference to, or belief in, 
those doctrines. “There is no 
objection ’’, she remarks kindly, “‘ to 
a Buddhist holding any of these 
doctrines and plenty of justification 
for holding them is found in the Pali 
Texts. The only harm arises when 
they are asserted to form part of the 
Buddha’s essential teaching, and 
arguments arise in consequence ”’. 

Miss Byles makes it plain that she 
does not like arguments, and does 
not approve of those who “ have 
presumed to set forth what they 
consider to be the twelve points of 
Buddhism ” 

That the entire Buddhist system 
can be reduced to a mere scheme of 
morality is one of the commonest 
errors of those Western interpreters 
who hold that the Buddha was 
agnostic in regard to eschatological 
questions. But, to those who have 
made a deeper acquaintance with 
Buddhist thought it is clear that the 
Way to the cessation of suffering, 
which is the whole purpose of the 
Buddha’s Teaching, has no meaning 
apart from the recognition of the 
incessant suffering involved in re- 
birth and the causal sequence of 
Karma and Vipaka. 

When she asserts that Karma and 
rebirth have no place in the Noble 
Eightfold Path, Miss Byles disre- 
gards the fact that the first item of the 
series, Samma-ditthi, means Right 
Understanding or Right View with 
regard to the nature of phenomenal 
life. To be precise, it means nothing 
more nor less than the intellectual 


acceptance of the Four Noble Truths 
which summarise the whole of the 
Buddha’s Teaching ; namely, that 
all conditioned existence is subject 
to suffering; that the cause of 
rebirth and sufiering is Craving 
conjoined with Ignorance ; that the 
cessation of suffering is to be found 
only in the attainment of Nibbana ; 
and that Nibbana is to be gained 
only by means of the Fightfold Path. 
Samma-ditthi therefore means right- 
ly viewing the life-process as one of 
incessant becoming, involving life 
after life in Samsara. 


FIRST REQUISITE 


The Noble Eightfold Path is a part 
of the Four Noble Truths, and a 
part is not greater than the whole, 
and cannot contain the whole. 
Nevertheless, the acceptance of these 
Four Noble Truths—in other words, 
the Buddhist doctrine—is the first 
requisite of entering the path of 
Sila, Samadhi and Panna. 

The Noble Eightfold Path as a 
means to the extinction of condi- 
tioned existence by elimination of 
Tanha and Avijjia is without signifi- 
cance unless it is first realised that 
these two factors are the root cause 
of suffering, and that it is they which 
produce the round of rebirths. Not 
only does this truth stand at the head 
of the Noble Path, in the form of 
Samma-ditthi, but it is implicit in 
all the rest. 

It is difficult to see what point 
Miss Byles seeks to make in obscur- 
ing this essential fact, unless it be to 
dilute Buddhist doctrines down to 
nothing. The Noble Eightfold Path 
is after all nothing unless it is a 
means to an end. In saying that it 
contains no reference to these doc- 
trines and that of Dependent Origi- 
nation, Miss Byles might as well add 
that it includes nothing about Nib- 
bana either. 
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She heads her article with part of 
a quotation from the Buddha’s 
discourse to Subaddha in the 
Mahaparinibbana Sutta; but by 
what can only be considered a piece 
of egregious special pleading she 
tears it from the context which gives 
it full meaning. The full quotation 
is as follows : 


** Subaddha, in whatsoever doc- - 


trine and discipline the Noble 
Eightfold Path is not found, 
therein also is not found the monk 
of the first degree, nor of the 
second, third nor fourth degree: 
and in whatsoever doctrine and 
discipline, O Subaddha, the Noble 
Eightfold Path is found, therein 
also, are found the. monk of the 
first degree, of the second, the 
third and of the fourth degree. Now 
in this Doctrine and Discipline, O 
Subaddha, the Noble Eightfold 
Path is found ; and therein alone, 
O Subaddha, are found the monk 
of the first degree, and of the 
second, third and fourth degree. 
Destitute of true monks (Ariyas) 
are all other creeds. But let these 


my monks, O Subaddha, live 
rightly, and the world will. not 
be destitute of purified ones 


(Arahats):” 

This is consistent with the view 
that the Eightfold Path must, pro- 
perly understood, include acceptance 
of the fundamental principles of the 
Buddha Dhamma. The Ven. Nyana- 
tiloka Thera writes (Buddhist Dic- 
tionary) : 

“ Lt is....true, that,,.‘a., really 
unshakable and safe foundation 
to the path is only provided by 
Right Understanding (Samma- 
ditthi) which, starting from the 
tiniest germ of faith and know- 
ledge, gradually, step by step, 
develops into the highest state of 
enlightenment and penetrating in- 
sight (vipassana) and thus forms 
the immediate condition to the 
entrance into the four super- 
mundane paths and fruits of 
holiness, and to the realization of 
Nibbana. Only with regard to this 
highest form of super mundane 
insight, we indeed may say that 
all the remaining links of the path 
are nothing but the outcome and 
the attendant symptoms of Right 
Understanding ”’ 


FIRST NECESSITY 


In taking the passage from the 
Mahaparinibbana Sutta out of its 
context Miss Byles’ intention is 
evidently to show that the Buddha’s 
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teaching can be followed by those 
who do not accept its first principles. 
and its very, raison d’etre. And why 
is this ? Because, apparently, they 
cause arguments, which Miss Byles 
disapproves of. - 

But the plain fact is that the 
Buddha did not, as she maintains, 
“over and over again’”” insist that 
“the Eightfold Path was all that 
mattered ’’. Neither did He shirk 
discussing doctrines with ascetics 
of other schools (Annatitthiya), as 
many discourses in the Sutta Pitaka 
amply demonstrate. He corrected 
their wrong thinking ARON 
but firmly. 


DOES NOT EXIST 


The meek, featureless and ineffec- 
tual Buddha that Miss Byles is 
constantly trying to depict simply 
does not exist anywhere outside her 
own imagination. What He did 
insist upon ‘‘ over and over again ”’ 
is that the first necessity for treading, 
the Path is Samma-ditthi—the. un- 
derstanding of the Four Noble 
Truths, and all that is implied in 
them. Without that understanding 
of the distinctive features of Bud- 
dhist thought all that follows, up to 
and including Right Concentration, 
becomes devoid of meaning and 
purpose. 

Where she maintains that the 
Eightfold Path “‘ contains none of the 
doctrines. usually associated with 
Buddhism” (as though Buddhism 
could exist without its doctrines !) 
and that “there is nothing in. the 
Eightfold Path about re-incarnation 
(sic) or rebirth and still less....as 
to whether whatis rebornin another 
body, is an immortal soul or merely 
an identical character’’, Miss Byles 
reveals nothing but the superficiality 
of her own understanding. 

_ If the Four Noble Truths are 
contained in the very beginning of the 
Path, the. Three Signs of Being— 
Impermanence, Suffering and Soul- 
lessness—are there also, for they are 
an essential ingredient of Right 
View. The second sermon the Bud- 
dha delivered after Enlightenment 
was the Anattalakkhana Sutta. When 
Miss Byles reproves those who 
‘““ presume ’”’ to lay down points of 
Buddhism she should ask herself 
whether she is not herself presuming 
when she'lays it down that doctrines 
the Buddha was constantly. pro- 
claiming are not part of His essential 
teaching. If she herself does not wish 
to. accept these doctrines she is at 
perfect liberty not to do so ; there is 


no. compulsion in Buddhism, . But 
she is certainly not entitled to set 
forth her own version as being: ‘the 
** essential teachings of the Buddha ” 
when it goes against everything to 
be found in the Theravada and 
Mahayana canons. 

In her anxiety to discard the 
doctrines of Karma and rebirth, 
she writes that in these matters we 
are ‘once again adventuring: into 
realms of speculation and theory, 
which, however attractive, are not 
part of the Eightfold: Path and 
cannot be proved in actual experi- 
ence” 

Leaving aside the question of 
what there is “‘attractive’’ about the 
idea of continual rebirth and sufier- 
ing—which cannot but appear a 
hard and difficult doctrine, yet all 
the more likely to be true for that— 
Miss Byles. goes well beyond the 
legitimate scope of her thesis when 
she declares that, the doctrines can- 
not be proved in actual experience. 

In point of fact many people have 
proved them, not only as subjective 
impressions but objectively, to the 
satisfaction of others. . (As I have 
shown in my essay, The. case for 
Rebirth, The Wheel series, Buddhist 
Publication Society, Kandy). If 
Miss Byles has not received personal 
proof, this limitation of hér experi- 
ence does not entitle’ her to speak 
for the whole of humanity.  Re- 
collection of previous births can be 
obtained through Jhana, which is 
included in Right Concentration. 


BUDDHIST ETHICS 


Deeper still she plunges into error 
when she states that - Dependent 
Origination is not part of the 
Eightfold Path. It appears that she 
has totally failed to comprehend 
that Buddhist philosophy is an 
integrated whole, each of its parts 
being closely correlated and inter- 
dependent, so that nothing can be 
subtracted without damaging the 
entire system, and that: Buddhist 
ethics are inseparably connected 
with the cause-effect nexus which 
defines the Buddhist view, of. life. 

But it is profitless to follow. Miss 
Byles through the labyrinth. Her 
premises being false, all that follows 
must necessarily be false, and when 
she says that “‘the ignorant Hindu 
peasant or staunch Salvation Army 
Christian, to whom it would be 
incomprehensible.. may still tread 
the Eightfold Path” she: _gives the 
exact measure of. her own under- 
standing. 
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Anyone, who has made anything 
like a thorough study of the Bud- 
dha’s Teaching must realise that each 
item of the Eightfold Path has a 
very precise meaning based upon the 
doctrine of Dependent Origination, 
and that its meaning is in many 
respects an entirely different one from 
any that would be given to it by 
those holding other. views as to the 
cause of life and its ultimate goal. 


FALSE VIEW 


Each link must be understood 
in the light of the ‘doctrine 
and the view of life from 
which it is derived, and must be 
applied with that knowledge in view. 
If the point that Miss Byles wished 
to. make is simply that a non- 
Buddhist who follows the principles 
of morality is a better person, and 
one more likely to achieve happiness, 
than a nominal Buddhist who ignores 
the Precept's, she could have stated 
the truism more concisely, and with- 
out misrepresenting the Dhamma 
as she has unfortunately done. The 
Noble” Eightfold Path is not only 
Sila ; it is also Samadhi and Panna, 
both’ of which are unattainable by 
one holding false views (Micca- 
ditthi). 

The Brahmin Vasettha said to the 
Buddha : “‘ Just, Gotama, as near a 
village or a town there are many 
and various path’, yet they all meet 
together in the Village—just in that 
way are all the various paths taught 
by various Brahmans. Are all these 
saving paths ? Are they all paths 
which will lead him, who-acts accord- 
ing to them, into a state of ‘union 
with Brahma ?” 


““Do’ you ‘say that they all lead. 


aright, Vasettha ?’’ The 
asked. 

* Yes, I say so, ‘Gotania” 

‘But yet, Vasettha, is there a 
single ‘one of the Brahmans versed 
in the-Three Vedas who has ever 
seen Brahma face to «face ?” 

’ “No indeed, Gotama’”™. 

“So what think you, Vesettha 2? 
Does it-not follow, this being so, 
that the talk of the Brahmans, versed 
though they ‘may be-in the Three 
Vedas, turns out to be foolish talk ?” 

And Vasettha had to agree that 
it did.  (Tévijja Sutta. Digha Nika- 
ya). ’ 

In both understanding and prac- 
tice of the Dhamma the true distinc- 
tion to bé niade is not between one 
who possesses scholarship and one 
who does not, but between one who 
has the faculty of understanding and 


Buddha 
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one who has: not. If. Buddhist 
scholars are not always good Bud- 


‘dhists, they are not always bad ones 


either. Before Miss Byles deplores 
the correction of errors in doctrine 
she should make a more extensive 
study of the discou’ses of the 
Buddha. She will find little there to 
support her contention that the 
Noble Eightfold Path can be followed 
without reference to Buddhist philo- 
sophical teachings. 

Among those who try to grasp 
the Buddha’s,.teaching instead of 
making up a version of it to suit 
themselves there are no “very 
diverse beliefs ’’, for the plain reason 
that it is a consistent whole, of 
which the Eightfold Path is the 
practical application. It begins with 
Right View, and any departure 
from this is'a’ departure from the 


Dhamma. Thisis a point which the 


Buddha emphasised, on many 
occasions, to non-Buddhist secta- 
ries who approached to argue with 
Him. 


APPROPRIATE 


His words to Bhaggava the Wand- 
ering Ascetic (Patika Sutta) may 
be quoted appropriately here : 

“Hard it is, Bhaggava, for you, 
holding, as you do, difterent 
wiews, other things approving 
themselves to you, you setting 
difterent. aims before yourself, 
striving: after’ a different goal, 
trained in“ a difterent system, 
to attain to and abide in the 
deliverance that is beautiful. Look 
therefore to it, Bhaggava, that 
you foster well this faith of yours 
“ine 
It is sincerely to be hoped that 
Miss Byles, who is something of a 
Wanderer herself, having visited 
several Asian countries, including 
Burma, in search of spiritual satis- 
faction, will ultimately come to see 
that. the Buddha Dhamma is a 
very precise ‘and definite body of 
gee ne: which cannot be diluted 

x ,tampered with merely for the 
aie of bringing within the category 
of ‘* Buddhists”? people holding 
all kinds of theories. The roar of the 
Lion of the Sakyas must not be 
made to end in. an apologetic 
whimper. 


Guard ye your speech; control your 
mind, and do no wrong with the body : 
these are the avenues of action which 
should first be purified, and then one should 
try, to find the Path made known by the 
sages, 


Letter to the Editor 


USEFUL TO BUDDHISTS IN 
SWEDEN 


CG RATEEULLY I have received 
your magazine during the last 
year. This magazine is very useful 
to my Buddhist Union in Sweden. | 
have translated several articles from 
it to the’ Swedish language. . 
For several years I have taught 
the Buddha Dhamma here after my 
studies in Vipassana in Rangoon. 
After having taken the robes of a 
Buddhist nun five years ago I have 
lived in Stockholm and taught the 
Buddha Dhamma. Some good lay 
people supply me with food and 
shelter. 
—Sister Amita. 
Stockholm, Sweden. 
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Buddhism is Taking Firm Reot: 


in Sweden 
(From the Hony. Secretary of the Swedish Buddhist Society) 


UDDHISM is on the march in 

Europe. Even in Sweden, one 
of the strongholds of Christian 
tradition, the Buddha’s Teaching is 
taking firm root ; and, believe me, 
it’s really a wonder that in this 
country Buddhism has come to be 
considered not as an exotic curiosity, 
but as a practical teaching and a way 
of life. 

It all began six years ago, when 
Narada Maha Thera of Ceylon 
made his missionary journey round 
the world. Up to that time, only the 
Theosophic aspect of Buddhism 
was k:own in Sweden and Thera- 
vada (I should have said Hinayana) 
was generally considered as a nar- 
row-minded sect with an_ inferior 
“esoteric ’’ teaching. 

When the Venerable Narada ap- 
peared here as the first yellow-robed 
disciple of the Buddha, many people 
went to listen to him out of mere 
curiosity. But soon some of them, 
impressed by the radiating per- 
sonality of the bhikkhu, began to 
see that there could be something 
worth to ponder in what he was 
explaining ; in that way arose the 
first real interest in the Dhamma. 
Finally his lecturing tour became a 
great success. 

Before he left Sweden, the Venera- 
ble bhikkhu asked one of his follow- 
ers, Mr. M. Cerutti, to form a 
Buddhist group. Mr. Cerutti ga- 
thered all the friends actively inte- 
rested and rules and by-laws were 
established. Thus the Swedish 
Buddhist Society was born . But the 
first years of the existence of the 
Society were very precarious. It was 
too much of an innovation for the 
Swedish mind. 

Finally, about three years ago 
the decisive event took place which 
gave the real start: Mr. Erling 
Johannesson joined the Society and 
with the combined efiorts of himself 
and Mr. Cerutti real progress was 
registered, and now the Swedish 
Buddhist Society is an institution well 
established. 

The Society has its headquarters 
in Gothenburg, the largest city in 
Sweden after the capital, Stockholm. 
Meetings are held twice a month and 
include regular classes in the 
Dhamma for beginners and a medi- 
tation course. 

It is worth mentioning also that 


there are now two Buddhist children 
going to Swedish schools. They have 
been exempted from the compulsory 
Christian teaching and one of them 
receives instruction in Buddhism 
by the President of the Society. 

Similar efforts to spread Bud- 
dhism have been made in Stockholm 
by Sister Amita (formerly Mrs. 
Wagner), who was ordained Upasika 
in Burma a few years ago and sub- 
mitted herself to Vipassana training 
in that country. 

After her return from Asia she 
became the leader of the group 
called ‘“‘ The Friends of Buddhism ” 
in Stockholm and she made subs- 
tantial contributions to the propa- 
gation of Buddhism in the country ; 
she gave several radio-broadcasts 
on Buddhism and last summer she 
led a Buddhist summer school which 
was appreciated by many. 

An interesting figure in Sweden 
is the Anagarika Sugata (Mr. 
Wagner) who, after having lived 
some time in a Nepalese vihara, 
came back with the yellow robe and 
delivered lectures mostly on the 
artistic or touristic aspect of the 
Asian countries he visited. 

One of the most effective mediums 
for real knowledge and propagation 
of the Dhamma in Sweden is doubt- 
less the publication of the Buddhist 
monthly magazine Bodhi — by 
Mr. Erling Johannesson. It is the 
first magazine of this kind to be 
published in a Scandinavian tongue. 
Here are published the translations 
of the Suttas as well as many worthy 
articles on Buddhism. 

I must mention that the translation 
of The Word of the Buddha has been 
published by .instalments,, as well 
as the Satipatthana Sutta and many 
others. It is needless to say that 
many difficulties, financial and other- 
wise have been encountered in 
maintaining the magazine. Only 
a convinced Buddhist and a_per- 
severing man like its editor could go 
on where many would have given up. 

I do not want to close this short 
survey of Buddhism in Sweden with- 
out mentioning the help we have 
received from Ceylon and Burma, 
not only in the way of money, 
but in the way of books, pamphlets 
and magazines, the contents of 
which have been one of the greatest 
source of our inspiration. 
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NATIONALISATION OF THE 
SANGHA IS UNDESIRABLE 


By Sramanera Jivaka 
(India) 


NATIONALISATION was a word 
unknown to our grandfathers 
but as a concept it has come to stay 
and it is used to justify what, under 
other circumstances, would be re- 
garded as plain theft, whether on a 
national or international scale. 

But the idea of a nationalised 
Sangha will probably shock many 
devout Buddhists who have not yet 
thought of Buddhism as a State 
religion, in these terms. Yet this 
is what it amounts to. Once the body 
of monkhood is ‘“‘ taken over” by 
the State, that nebulous and per- 
sonified entity which is really no more 
than a bunch of politicians each 
with his own private ambitions, it 
ceases to be autonomous and can only 
function as a puppet of authority, 
the very antithesis of what the 
Buddha Himself designed in its 
creation. 

He formed the sangha so that 
those who felt the call of solitude 
and meditation together with the 
desire for Enlightenment, could be 
free of worldly ties and live without 
the responsibilities of household 
life or the worry over earning a 
living. They were to be in the world 
but not of it. 

Regrettably this high ideal did not 
last for long. Even by the time of 
His death there were many degenerate 
elements in the sangha and the 
growth of large monasteries paved 
the way for a fu-ther downward 
trend. 


IN CEYLON 


Thé result was that when Bud- 
dhism first reached Ceylon it started 
at once as a State religion, and seems 
as if it has hardly since recovered 
from that ordeal. Since its resuscita- 
tion there, after having been so long 
smothered by alien competition, all 
the worst aspects of the old form 
were reconstituted, with what effects 
have been seen in recent events. 

A body of men who wish to gain 
Enlightenment and who have so 
right a sense of values that they see 
the worthlessness of what other men 
set sO much store by, should be of 
no interest to the State or the State 
and its aftairs to them. Allowing, 
therefore, for those amongst the 
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sangha who were mevely using the 
yellow robes to gain respect and free 
alms, while otherwise living a house- 
holder’s life, what other factor can 
make any sangha willing to permit 
itself to come under State control, 
to allow the Dhamma to be a pro- 
fessed State religion ? 

There is only one possible answer 
to this: Desire for social security. 
A Sitate-run sangha can be assured 
of is daily food, clothing and 
housing, not to meation free medical 
treatment and all the other little 
attractions that the welfare state 
offers in exchange for a man’s 
independence and individuali.y. 


WRONG VALUE 


But then where is the spirit the 
Buddha tied to inculcate and of 
which He, Himself, set an example ? 
“If you~ begging roind is fruitless 
one aay, you must just wait until the 
next’’, was His comment on one 
occasion. Social security ? That 
vrould have been put among the 
wrong values. 

‘With the sangha nationalised, 
laymen will govern it as well as 
provide for it. Monks will be wooed 
for their support in the political 
field, they may be disrobed at the 
whim of an offended mins er or 
they may be ordained for their 
political us>fulness among the other 
bhikkhvs and not because they 
themselves feel they have any direct 
call. Monasteries may be closed at 
will or staffed with those most 
amenabl> to the “ party line’”’. 

The laymen directors, not them- 
selves having any vocatio al feeling, 
will scarely be expected to keep their 
actions in conformity with those of 
people who have. A-vertisement 
will play a large par. i. their deci- 
sions. 

A good example of this can be 
seen in the new Thai “‘monas‘ery”’ at 
Bodh Gaya, built by Thai Govern- 
ment funds and, presumably, to its 
design. When the Temple ts finished 
and tourists visit it the Thai sangha 
might become a laughing stock, for 
the accommodation for monks in 
the so-called “monastery” rivals 
some of the bigger hotels in the 
capital cities throughout the world. 


The “‘ cells ’’ are large and far be- 
yond necessity, and each has its own 
private bathroom. In addition there 
is a lounge like that in any good 
club. What a travesty of monkhood 
will this entail! And where were 
the specifications set out in the 
Vinaya for a vihara, and what was 
the sangha doing allowing such a 
place to be built for it ? 


INTERFERENCE 


If the sangha is nationalised, or 
if the Government takes upon itself 
to suppor: it and to present it with 
buildings and grounds, then it can 
be certain that the moderate asceti- 
cism the Buddha decreed for His 
Order will be of secondary consi- 
deration to advertisement of this or 
that party government. Moreover 
if the State is allowed to interefere 
with what are purely sangha func- 
tions, such -s internal discipline, 
then thee is no end to where such 
interefence may lead. 

The sangha of any country threat- 
ened with nationalisation should use 
the one weapon in its power and 
threaten in turn to disrobe en masse 
if such an Act is carried through. 
No government could then stand 
against the outcry from the general 
public and the plan would neces- 
sarily have to be dropped. Spiritual 
independence and fulfilment of the 
purpose of the Buddha in organising 
a sangha is of far more importance 
than assurance of where next day’s 
meal is to come from. 

But what is the alternative if 
internal discipline is slack as at 
present in so many countries ? The 
Press is one great aid which the 
sangha could readily employ. Any, 
guilty of genuine dussila conduct 
and who refused to appear to answer 
a charge, could have their names and 
descviptions, if no photographs are 
available, published for all to read. 


IDENTITY CARDS 


Identity cards with photograph 
and certificate of ordination could 
in future be issued to all new mem- 
bers, a duplicate copy being kept 
with the ordaining sangha, which 
could be cancelled so that those 
susrected of wrongfully wearing the 
robes or of wearing them after 
having been discharged could be 
detected and a civil action be taken 
against them on the same charge as 
that against persons who wear the 
King’s uniform without authority 
to do so. In keeping with the Vinaya 
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there would ‘be no need to publish 
the nature of the offence. 

A second ‘means of making a 
disciplined and less unwieldy sangha 
is by raising the age limit for admis- 
sion as sramanera. Children have 
no means of knowing whether they 
have a vocation for monkhood ; 
whether the world or Enlightenment 
will appear the most attractive to 
them. They do not know what they 
are undertaking. 

By all means let Ae, run day 
schools for lay Buddhist pupils 
where the Dhamma can’ be taught 
and the Precepts instilled, but the 
child has a right in this matter which 
has not hitherto been recognised. 
Going from home to’ homelessness 
is a matter for personal decision, not 
for parental direction. 

Again, the custom of temporary 
ordinations which is so far from 
the spirit of the “‘ going from home 
to homelessness ”’ for the purpose of 
obtaining Enlightenment, should b2 
reconsidered. Lay day colleges 
would provide exactly similar edu- 
cation without the need for taking 
the robes in a sham renunciation. 

Indeed the Buddha Himself had a 
comment to make on this with 


reference to the naked ascetic’s 
““sabbath”’. The Buddha’ quotes 
such a one who becomes a naked 
ascetic for a night, as saying: “I 
have no part in anything and herein 
for me there is no attachment: to 
anything’’. Then He adds: “ Yet 
for all that his p»rents know him 
for their son and he knows them for 
parents. His children and wife know 
him for their father and husband.... 
..his slaves know him as their 
master....this, I declared, is as 
good as telling lies. Then, as soon as 
that night is past he resumes ‘the 
use of his belongings. This,’ [ 
declare, is as good as stealing ’’. 
(Anguttara Nikaya I, iii, 7, 10). ~ 

Buddhism needs a revival ‘within 
its ranks, a reinvigoration and a 
reassessment, for the world needs 
Buddhism and the ways of the past, 
when no missionary activity was 
indulged in, cannot continue if the 
Dhamma is to survive. But a 
thoroughly overhauled sangha is also 
needed and the old spirit of the 
Buddha’s day needs recalling. Mode- 
rate asceticism must return and 
practices hallowed by t adition but 
which are contrary to the spirit of the 
Vinaya must be revised. 


And above all evéry>efiort of 
interference by the State’ in what 
does not concern it must be resisted 
to the uttermost, ‘for a Staté con- 
trolled religion will have no future 
in the missionary field where the 
Dhamma must be sown in order that 
it may grow and spread throughouy | 
the world. 


Soviet Buddhist Board’ 
Chairman Dead 


Lama Lubsan Nima Dramayev, 
former chairman of the Soviet 
Buddhist Board. has died in Ulan 
Ude, Eastern Russia. 

He was 71 years old. He was ill. 
for a long time. 


tee 


Cut off the love of self, as one would 
pluck an autumnal lotus with one’s hand, 
and then resort ‘to the path’ of Peace, 
the Nibbana made known by the Blessed 
One. : 


He who drinks deep of the Dhamma, 
lives happily in every way, having a 
’ mind that is serene. The wise ever seek: 
delight in the doctrine taught. by the 

Noble One. 
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DALAL LAMA'S TREASURE 
“SOLD IN CALCUTTA 


_ (From a Correspondent) 


THE. Dalai Lama has sold’ more 
than 18 tons of silver in 


_Culeutta for over 3,500;000 rupees. - 


‘Bullion experts estimated that the 
Dalai Lama’s treasure now in Cal- 
cutta also included nearly 12 tons of 
gold worth~130 million rupees at 
current prices. 

This assessment was made on 
the grounds that 10 Dakotas, each 
able to carry 7,000 pounds of freight, 
were used to bring the treasure to 
Calcutta. 

Prime Minister Nehru told parlia- 
ment -in New Delhi’ that’ the Dalai 
Lama’s, representatives approached 
‘the Sikkim Government in 1950 to 
deposit ‘ sonié boxe's” in’ Gangtok, 
capital “of Sikkim. *Some months 
ago the boxes were sent to a Cal- 
eutta bank. 

He added that-his government 
understood that the income from 
investing the treasure would be 
used to aid the 16,000 Tibetan 
refugees in India. 


FABULOUS 


The Dalai Lama’s treasure, as 
saturated with romance as it is 
fabulous, is in a Calcutta strong- 
room, being sold ingot by ingot and 
bag by bag of antique coins. 

The gold: and silver ingots are 
made from countless ofterings made 
to successive Dalai Lamas over the 
centuries ; the coins date back to 
the Grand Lamas and early Chinese 
emperors. 

The value of the treasure can only 
be guessed at. It is estimated in 
crores, but. some idea can be had 
from its mode of removal to Sikkim. 

I was told by a Tibetan official 
closely connected with the opera- 
tion that it required over a thousand 
mules to convey the treasure from 
Lhasa to Gangtok via Yatung. 
A mule load is 120 pounds. There 
were about 40 mule loads of gold 
and over 600 of silver. 

This enormous treasure was kept 
in the deep vaults of the Potala 
in Lhasa, protected not only by 
stout doors and seals but also by 
a powerful deity. It was believed 
that anyone tampering «with the 
treasure would forfeit his life and 
the Tibetan Lord Chamberlain who 
supervised the removal of the trea- 
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sure from the Potala is said to have 
died of a strok> shortly afterwards. 


IN . 1951 


It was’ 1951.. The Chinese were 
overrunning Tibet. and the Dalai 
Lama was about’ to flee Lhasa for 
Yatung and perhaps India. The 
treasure preceded htm, entrusted to 
the care of Tibet’s two Trade Agents 
in Kalimpong, Khenchung Lobsang 
Tsewang a monk official and Sur- 
khang Rimshi, a lay official, both of 
the fourth rank. * 

The Indian’ Government at that 
time on the friendliest of terms with 
China, was reluctant to a the 
treasure. 

,On a. personal request from the 
Dalai Lama, .the Maharajah. of 
Sikkim accepted the responsibility 
of hoarding it, and so it came to 
Sikkim over the high Nathu la, in 
several mule trains, to be stored in 
the old Royal: stables, below . the 
main road to the palace. A single 
Lepcha sentry kept unsuspecting 
guard over it. 

So well was the secret of the 
treasure kept that very few people 
using the rodd™to-the Palace and 
Royal monastery.»realized that a 
fortune lay “under their feet. 

Only recently, when the bullion 
was being transferred to Calcutta, 
rumours accusing the Sikkim Royal 
Family of removing their personal 
fortunes from the country for reasons 
as fantastic as deserting Sikkim in the 
face of Chinese pressure and selling 
out to Russia, began circulating. 

So discreet was the Royal Family 
that it bore with this harmful propa- 
ganda rather than disclose a secret 
kept faithfully «the last nine years. 
Despite intimidation, threats and 
coercion, the treasure was never 
returned to Chinese occupied Tibet. 

Now the treasure is being con- 
verted into investable money, though 
it appears that more banks than one 
have been overcautious when ap- 
proached by representatives of the 
Dalai Lama. A family of Marwari 
bankers is eftecting the transaction. 

.I am assured that this treasure 
is the Dalai Lama’s- personal pro- 
perty, which means, in effect, that 
it belongs to all the Dalai Lamas, 
past and to come. 


While the .deyout arn the supér- 
stitious arg troupléd by:the sale as 
marking the end of a tradition, even 
the end of the very‘ institution of 
Dalai Lamas, others are more practi- 
cally dismayed. 

How long can the fortune, which 
ts the Dalai Lama’s only. source of 
revenue, last, or be allowed to last? 
How far will he be able. personally 
to control it? Now that it is outside 
the walls and spells of the ,Potala, 
is it likely to remain sacrosanct ? 

I have already heard it said that 
the money, though the Dalai Lama’s, 
should be used. partly for,the relief 
and resettlement of Tibetan refu- 
gees, thus lessening the burden upon 
the, Indian Government. 


SUCCESSOR 


It is for the Dalai Lama to decide. 
His successor may be discovered 
conveniently, in India, Sikkim or 
Bhutan, or as conveniently by. the 
Chinese in Tibet. To the Tibetan 
Government, now in exile, indeed to 
Tibet, this treasure’is the Crown 
Jewels, gold and silver reserve of 
their country all in one. 

Its control can mean the difterence 
between Tibet, as we know it, surviv- 
ing or being for ever destroyed. 

The Dalat Lama’s elder brother, 
Mr. Gyale Thundop denied that 
the treasure contained jewels and 
antique coins. ‘It consists of silver 
bars and a little gold ’’, he added. 

Mr. Thondop also ‘disclosed that 
the money realised from the sale 
of the treasure would be spent on 
Officials travelling ‘‘ here and there, 
particularly to the United Nations ”’, 
to plead Tibet’s.case. 
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Death of English 
Bhikkhu 


THE death occurred in hospital 
at Maho in central Ceylon of 
Gaianamoli Thera. He was 54 years 
of age and an Englishman by birth. 
As Mr. O. J. Salvin he came to 
C2ylon twelve years ago. In 1949 
he entered the Buddhist Order and 
took the name of Gnanamoli. He 
was ordained at the Vajirarama 
temple in Colombo in 1950 and 
subsequently worked at the Island 
Hermitage, Dodanduwa. 

As Mr. Salvin he was employed 
in the Italian Section of the British 
Broadcasting Corporation, London. 
He was a Captain in the British 
Army and during World War II 
saw active service. 

He was well versed in Pali and 
Sinhalese. A few years ago he trans- 
lated the Visuddhimaga from Pali 
into English. 


ON PILGRIMAGE 


He passed away while on pilgrim- 
age at Maho. His body was brought 
to Vajirarama temple and the cre- 
mation took place on March 10. 


He was educated at the hands of 
private tutors till he joined Exeter 
College, Oxford. During the last 
World War he saw service in Italy 
as a Staff Officer in the Aimy. 

It was while serving in Italy that 
he along with his frierd Harold 
Musson, also an Army Captain, 
became interested in Bucchism. Cn 
reading an Italian book on Buddhism 
—The Doctrine of the Awakening 
by Evola—there was kindled in 
them a desire for further knowledge 
of the Dhamma. 

Back in England after the War 
he joined the Italian Section of the 
BBC and lived in the same flat with 
his war-time friend. 

During this time they translated 
into English the Itahan -cck on 
Buddhism they had read during the 
war. Later they decided to come to 
Ceylon to further their Buddhist 
studies and if possible to receive 
ordination. 

In Ceylon they came to the late 
Ven. Pelene Vajiranana Maha Na- 
yake Thera of Vajirarama. 

They then went to the Islard 


Hermitage at Dodanduwa where 
they met the late Ven. Nayanatiloka 
Maha Thera under whom they 
studied. 

The Ven. Gnanamoli mastered the 
Pali language in no time. He became 
proficient in reading and under- 
standing the Texts in the Sinhalese 
and Burmese scripts. Thusequipped 
he started ona thorough and brilli- 
ant study of the Dhamma. 

His English translation of the 
Visuddhi Magga called the Path of 
Purification was originally com- 
pleted by the end of 1953 for his 
own instruction. 

He also translated into English the 
Patissambhidha Magga and _ the 
Nettipakarana. 

Most of the Suttas of the Maj- 


jhima Nikaya and several important 


Suttas of the Samyutta Nikaya were 
translated by him into English. He 
wrote a life of the Buddha consisting 
of excerpts from the Pali Texts. 

His death is a great loss to the 
sasana. 


HE SERVED THE 
DHAMMA 
The Venerable Soma Maha- 


Thera who passed away on February 
23, 1960, at Vajirarama, Colombo, 
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He was born on the 23rd of De- 
cember, 1898. 

Though a Roman Catholic by 
birth, he became a Buddhist after 
a careful study of Buddhist philoso- 
phy. Even before he joined the 
Order of the Sangha at the age of 38, 
he worked for the cause of Buddhism. 

He was a founder member of the 
Colombo Fort Buddhist Study 
Circle, a committee member of the 
Colombo Buddhist Union and an 
ardent committee member of the 
Servants of the Buddha. He was 
also the founder patron of the 
Banks’ Asoka Society. 

In 1934 when he proceeded to 
Burma, and thence to Japan, a very 
devout friend of his who was also 
a Christian, a Protestant, and later 
became a Buddhist, joined him, and 
remained a life long friend and 
colleague. He is now known as 
Kheminda Thera. 

In 1936 Soma Thera left Japan 
and revisited Burma in the company 
of his loyal fiend with the one 
intention of entering the Order. 
During their sojourn in Burma they 


learnt and practised Satipatthana 
Bhavana (meditation on the Foun- 
dation of Mindfulness) under the 
able guidance of the meditation 
master Pandawa Maha Thera of 
Moulmein. 

Clad in yellow robes they returned 
to Ceylon in 1937. Their first visit 
was to Vajirarama to pay their 
respects to the late Venerable Pelene 
Maha Nayake Thera from whom 
they received blessings before leaving 
the Island as lay Buddhists. 

Being lovers of solitude they 
stayed in several secluded forest 
retreats in the hilly country. Then 
they decided to stay at the Island 
Hermitage, Dodanduwa, founded by 
the German Maha Thera Nyanati- 
loka. 

In the missionary field (Dham- 
madutta) he was an outstanding 
figure. After several years of his 
stay at the Island Hermitage there 
came an urge to work as a Dham- 
maduta, messenger of the Dhamma. 
He left the quiet retreat of the 
Island Hermitage and came to 
reside at Vajirarama during the 


time of the late Maha 
Thera. 

Soma Thera led two Buddhist 
missions—one to China and South- 
East Asia in 1946 and the other to 
Germany in 1957. He thus worked 
strenuously for the common welfare 
and happiness of mankind. As an 
indefatigable worker the day was too 
short for him. 

The Ven. Soma Maha Thera 
is no more, but his name and his 
services for the Dhamma will: re- 
main green in our memory. 

In the word of the Supreme 
Buddha : 


“ There is no means whereby 
man shall not die 

Death follow on ageing : 
such ts life’s course. 
Young and mat ure, 
The fool and sage, 
come all within the power 
Of death : death is for all 
the common lot” 

May he attain the Nibbana of 

his aspiration ! 


Nayake 


Piyadassi Thera. 


ANCIENT PALI 


MANUSCRIPT 


FOUND 


AMBURUPITIYA VANA- 
RATANA THERA, member 
of the Historical Manuscripts Com- 
mission of Ceylon, in the course of 
a tour in the Chilaw District under- 
taken last November, has discovered 
the oldest manuscript of the Visudhi- 
magga, the celebrated treatise on 
the Buddhist doctrine of the com- 
mentator, Buddhaghosa. 

The manuscript was found at 
the Tinipiti Vihare in Madampe and 
the information about this and 
other manuscripts at the temple 
was given by Nalapahe Punnananda 
Thera of Srivardhanarama~ at 
Mohottimulla. 

The manuscript is being studied by 
Professor S. Paranavitana, the chair- 
man of the Commision. 


FOURTEENTH CENTURY 


The forms of the letters indicate 
the fourteenth century as the date 
of the manuscript. At the end of 
the manuscript is a colophon of 
ten elegant Pali verses which give 
the name of the person who trans- 
cribed the book and the names of 
the persons under whose patronage 
the copying work was undertaken. 


WORLD BUDDHISM, MARCH 1960 


That scribe was a bhikkhu named 
Anomadassi, who was the nephew 
of a thera of saintly character called 
Senadhinathamulla after the name 
of the fraternity of which he was the 
head. 

IN TEMPLE 

The thera. resided in' a temple 
named Dhammadhikarapasada in 
the village of Mahapanana. 

The copying of the manuscript 
was done at the request of two 
women — Hema of Valigampita 
and Natha of Munamaldeni who 
were inmates of the harem of a 
king named Parakramabahu. 

The thera Senadhinathamulla 
(Senapathi) figuring here appears to 
be the same as the high dignitary 
of the Sangha of the same name 
eulogised in the Pali poem Vuttamala 
written during the reign of Parak- 
ramabahu V of Dadigama. 

The king referred to in the colo- 
phon may, therefore, be Parakrama- 
bahu V of Dedigama. It is also 
possible to take him as identical 
with Parakramabahu IV of Kurune- 
gala. 


Anomadassi, who transcribed this 
manuscript, described himself as 
well versed in grammar which would 
reassure one about the accuracy 
of the text as given in the manus- 
cript. From a cursory examination 
of the manuscript, it seems to be 
free from clerical and orthographical 
errors which are common in many of 
the later Pali manuscripts of Ceylon. 
This manuscript, accordingly, will 
be indispensable for any future 
critical edition of the Visuddimagga. 

Of manuscripts going back to 
times before the arrival of the 
Portuguese in Ceylon, hardly half a 
dozen are known to exist, and the 
present discovery must, therefore, 
be considered of great interest. 
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Notes of the Month 


412 TIBETANS ORDAINED 
AT BUDDHA GAYA 


HE Dalai Lama ordained on 

January 28 at Buddha Gaya 
381 Tibetan laymen as monks. The 
ceremony was held in the 1,700 
years old Maha Bodhi Temple. 

After the ceremony, the newly 
ordained monks sat by the Bodhi 
tree under which the Buddha at- 
tained Enlightenment. 

Among the new monks, 19 were 
below ten years of age and the 
Dalai Lama examined those who 
had learned by heart ceriain parts 
of the Buddhist scriptures. 

Thirty-one more Tibetan laymen 
were ordained as Samaneras in 
Buddha Gaya by the Dalai Lama 
last month. The Dalai Lama ad- 
ministered the vows under the sacred 
Bodhi tree. 

This brings the total of newly 
ordained monks to whom the vows 
were administered by the Dalai 
Lama at Buddha Gaya so far to 412. 

The function commenced at day- 
break on February 5. The new 
monks entered the temple in a 
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procession with folded hands chant- 
ing the scriptures. 

Holy safforn-robed Tibetan lamas 
led that colourful procession, carry- 
ing “‘ mangal-ghats”’ or auspicious 
water bowls, chanting hymns and 
burning incense. 

The temple reverberated with the 
chanting of “Om Mani Padme 
Hum ”’ (honour to the Blessed One 
and the fully Enlightened One) 
as the procession made “ parikarma”’ 
of the temple. They then sat under 
the Bodhi tree. where Prince 
Siddhartha became the Buddha 
2,503 years ago. 


The Dalai Lama administered 
the vows on the well-decorated 
Vajrasana. Crevices of the Maha 


Bodhi tree were covered with rose- 
petals, garlands, milk-rice, fruit and 
flowers which the newly ordained 
oftered after the ceremony. 

More than 10,000 Tibetans who 
had arrived at Buddha Gaya from 
different parts of the world watched 
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@ Tourist Bureau Premises, Queen Elizabeth Quay, Colombo 1. 
Queen’s Hotel, Kandy. 


Department of Rural Development & 


Cottage Industries (Govt. of Ceylon) 
Colombo 7. 
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the ceremony from outside the barri- 
caded temple. 


DOCUMENTARY FILM ON 
BUDDHIST RELICS 


A documentary film on the Bud- 
hist relics in Orissa has been pre- 
pared by the Film Division of the 
Ministry of Information and Broad- 
casting, Government of India. 

Technicians of the Film Division 
visited Ratnagiri, Lalitgiri and Uday- 
giti Buddha caves at the invitation 
of the Maha Bodhi Society in 
Orissa, last month to prepare the 
film. 


BUDDHIST TEMPLE FOR 
DELHI 


The Ladakhi Bodhi Society plans 
to build a Buddhist temple at Delhi, 
near the Jumna river, at a cost of 
over Rs. 200,000. Half the cost will 
be met by the Government of India. 
The temple will include a library 
and a resthouse. 

This was disclosed by Kushak 
Bakula, Head Lama of Ladakh 
and Minister for State for Ladakhi 
Aftairs, who returned to Jammu 
after a month’s tour of the holy 
places in India and Nepal. 


Telephone: 91621 
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YELLOW SECT OF TIBETAN 
BUDDHISM 


The Panchen Lama visited the 
Gumbum (Ta-erh) Monastery, the 
birthplace of Tson Kha-pa on Febru- 
ary 12, on his way back to Lhasa 
from Peking. Tson Kha-pa was the 
founder of the Yellow Sect of 
Tibetan Buddhism. 

Panchen Erdeni was accompanied 
by Pebala Cholichnamje and eccle- 
liastical and secular officials of his 
entourage. 

Services took place at the monas- 
tery located in Hwang Chung Coun- 
ty, near Sining, capital of Chinghai 
Province. The abbot of the monas- 
tery presented the Panchen Lama 
with a hata (ceremonial scarf). 

The Panchen Lama _ presented 
1,000 butter lamps and hata to the 
statue of Yson Kha-pa. He also 
presented hata to the statues of the 
Buddha and the previous Panchen 
Lama. 


INDIAN PILGRIMAGE OF 
LADAKHIS 


After a trek of thousands of 
miles, covering Buddhist shrines all 
over India, a party of 20 Ladakhi 
Buddhist pilgrims passed through 
Srinagar on their homeward journey. 
The pilgrims also visited Buddhist 
shrines in Nepal. 


A spokesman of the party said . 


that they were completely satisfied 
that the Government of India had 
taken great care not only to preserve 
these shrines but also to develop 
them. 


BUDDHIST SHRINE AT 
KATARAGAMA 


Work on a Buddhist shrine for 
Kataragama in south Ceylon 
began when an image of the Buddha 
was taken in a motorcade to Katara- 
gama from the Rankoth Vihara at 
Panadura, on February 25, by the 
Lanka Bauddha Sangamaya. 

The shrine will meet the spiritual 
needs of the Buddhists of the place 
and pilgrims to Kataragama. 


BUDDHA FILM MADE IN 
JAPAN 


The “Life of the Buddha’’, a 
film made in Japan using no live 
actors, is to be available in Ceylon 
soon, 

The film was screened at the 
International Film Festival in India 
recently and won praise from film 
critics attending the festival. 
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The film uses only animated 
silhouettes and depicts the life of the 
Buddha from His birth to the at- 
tainment of Nirvana. 


INDIA NOT IN FAVOUR 
OF TIBET CONVENTION 


Prime Minister Nehru told the 
Lok Sabha in New Delhi that the 
Government of India was not happy 
about the proposed holding of an 
Afro-Asian convention on Tibet in 
India. Nor was the convention 
likely to settle any question relating 
to Tibet, he added. 

Mr. Nehru said that he told Mr. 
Jaya Prakash Narayan, a prime 
mover of the convention, that while 
he did not come in his way, he was 
not happy about this development. 

Earlier, the Parliamentary Secre- 
tary to the Ministry of External 
Aftairs, Mr. S. A. Khan, said that 
the convention was being organised 
entirely under non-official initiative 
and the Government of India was 
in no way associated with its arrange- 
ment nor was it required to accord 
its approval to the holding of such 
a convention. 

The Afro-Asian convention on 
Tibet is being held in pursuance of 
the resolution passed at the All- 
India Tibet Convention held in 
Calcutta in May last. 


THAI ROYALTY AT 
BOROBUDUR 


During their one-week stay as 
guests of the Indonesian Govern- 
ment, King Bhumipol and Queen 
Sirikit of Thailand paid a visit to 
Borobudur on February 13 and took 
part in a Buddhist ceremony. 

Borobudur is one of the most 
famous Buddhist shrines in the 
world and it is a historical monu- 
ment of Indonesian national culture. 
The road to Borobudur was gaily 
decorated on the occasion and 
school children lined the street. 

The King and Queen were ac- 
companied by high Thai as well as 
Indonesian Government officials. 
The Royal party took a little rest 
at Borobudur before they climbed 
the stupa. 

On the fourth storey of the stupa 
in front of the image of the Buddha, 
the welcoming committee had pre- 
pared everything for the ceremony— 
a pair of candle-stands with five- 
colour candles symbolising inter- 
national Buddhism, a vase for burn- 
ing sandalwood and last but not 
least, flowers for oftering. 


The candles were lit by the King 
and Queen and burning jossticks and 
flowers were ofiered in front of the 
image. The bhikkhus and the upa- 
sakas and upasikas who wera 
present, chanted the Karaniya Mette 
Sutta and wished both the King 
and the Queen good luck. 


ENGLISHMAN TO BECOME 
BHIKKHU 


Mr. Ian Llewellyn Holton, a 24- 
year-old Englishman, has joined the 
Island Hermitage at Dodanduwa, 
Ceylon, as a samanera to become 
a bhikkhu. 

He first became interested in 
Buddhism as a lad of 14. He read 
books on Buddhism thereafter and 
decided to go to the lands of the 
Buddhists. 

On his way to Burma he stopped 
in Ceylon and decided to take his 
ordination in the Island. He had to 
work his way as a labourer to come 
to Ceylon. 

Mr. Holton is a former student of 
Exeter University, Devon, England, 


BUDDHIST CENTRE AT 
ANURADHAPURA 


The Buddhist Association of Anu- 
radhapura, the ancient Buddhist 
city of Ceylon, is making arrange- 
ments to start work on its Rs. 
1,000,000 cultural centre as early 
as possible. 

According to the secretary, the 
association will appeal to the public 
for funds and will also contact 
foreign embassies that are willing to 
give contributions. 

The association has not as yet 
decided on a site for the building, 
A final decision will be taken soon. 


FABULOUS OFFER FOR 
BUDDHA IMAGE 


A fabulous price of 5,000,000 
dollars is said to have been offered 
for the life-size image of the Buddha 
at the Mathura Archaeological Mu- 
seum by an American millionaire 
who happened to visit the museum. 

But the State Government has 
declined the offer. 

Giving this information, Mr. Ma- 
thur, officer-in-charge of the Mathura 
Museum, said the American million- 
aire was prepared to pay the entire 
amount in India. 

But he was advised to wait for the 
decision of the State Government. 
Subsequently the | Government 
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refused to part with the valuable 
and historica statue. 

The statue, which is made of red 
sandstone and is noted for its ex- 
quisite carvings, is held to be a 
masterpiece of Indian sculpture. 


ASIAN BUDDHISTS MUST 
BE ORGANISED 


“ Buddhism is deteriorating daily 
due to lack of proper understanding 
between the clergy and laymen and 
lack of organisation. Buddhists of 
Asian countries like Burma, Ceylon, 
Cambodia and Thailand, should, 
therefore, get together and make an 
organised efiort to propagate 
Buddhism ”’ 

This statement was made by the 
Ven. Panditha Sumanajothi Thera, 
lecturer at the Vidyalankara Univer- 
sity, Colombo, at the tenth anni- 
versary meeting of a Buddhist so- 
ciety at Kotte, near Colombo. 

To produce good citizens in 
Ceylon, he said, parents should send 
their children to Dhamma schools. 


LUMBINI TURNS INTO 
A LITTLE TiBET 


Lumbini, the birth-place of the 
Buddha in the Majhkanda district 


of Nepal, was turned into a little 
Tibet with thousands of Tibetan 
refugees in\Nepal converging on 
it for the visit of the Dalai Lama. 

Lumbini is Buddhist Nepal’s holi- 
est spot. A small shrine marks the 
spot where the Buddha was born. 
In the shrine is an image of the 
Buddha presented a few years ago 
by the former Burmese Premier 
U Nu, on behalf of his Government. 

The shrine presented a gay specta- 
cle with thousands of flags fluttering 
and numerous prayer-wheels turning. 

The Dalai Lama arrived at the 
Naugarh railway station and covered 
the rest of the distance to Lumbini 
by a jeep. At Lumbini he conducted 
a special prayer for the return of 
peace to the Tibetan people. He 
left the same evening. 

About 5,000 Tibetan refugees from 
Nepal were present at Lumbini on 
the occasion. Among those who 
received the Dalai Lama were Ne- 
palese Foreign Office officials, 
Kushal Bakula, the Head Lama of 
Ladakh, and Kashmir’s Deputy 
Minister for Foreign Affairs. 


CONVERSION FROM ONE 
FAITH TO ANOTHER 


In the course of his report on 
discrimination in religious rights and 


practices, the special rapporteur of 
the United Nations, Dr. A Krishna- 
swamy, member of the Indian Par- 
liament, states : 

The attempt to convert indivi- 
duals from one faith to another may 
conflict with their freedom to main- 
tain their own religion or belief, and 
tends to meet with resistance not 
only from the individuals concerned 
but groups as well. 

In such instances, the State may 
have to intervene, but any such 
intervention should not be more 
than what is justified in order to 
ensure peace and tranquility. 

In some areas, the report conti- 
nues, cultural factors determine, 
at least to a large extent, the attitude 
of society and of the State towards 
dissemination of a faith. — 

For example, where a religion or 
belief introduced from outside a 
country or a territory propagates 
its faith through foreign mission- 
aries, a fresh culture is introduced 
which may not harmonise with the 
existing order. 

It is probably with this mind that 
the work of missionaries has often 
been curtailed by the powers admi- 
nistering non- selfgoverning territo- 
ries. 
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BUDDHIST ASSOCIATION 
OF EAST PAKISTAN 


The Young Men’s Buddhist As- 
sociation of East Pakistan, No. 2, 
Asgar Lane, Chittagong, has decided 
to open a public library for the pro- 
pagation of the Buddha Dhamma. 

_ The Secretary writes that the asso- 
ciation will be pleased to receive 
Buddhist books and _ publications 
from Buddhist organisations for 
the library in order to help them to 
make their project a success. 


PRESIDENT OF COLOMBO 
Y.M.B.A. 


Sir Cyril de Zoysa was elected 
president of the Young Men’s Bud- 
dhist Association of Colombo at 
the annual general meeting of the 
association held on February 27. 

Sir Cyril said that he had decided 
to contest the presidentship as he 
felt that he would be able to serve 
the association better in the capacity 
of president. 

“Sink all your differences and 
work for the common good of the 
Uva Y.MBA. in particular and 
its Visaka Vidyalaya in general 
said the Ven. Piyadassi Maha 
Thera of the Vajiraramaya, Colom- 
bo, at the general meeting of the 
association held at Badulla. 

Mr. S. A. Peeris was re-elected 
president of the association. 

At the 26th annual general meeting 
of the Colombo Town Hall Buddhist 
Association, Dr. Cyril Gunaratne 
was elected President. 


FORMOSA MOURNS DEATH 
OF MONK 


Bells in Buddhist temples rang in 
Formosa as the Buddhists mourned 
the death of Hsu Yun, a revered 
chief monk. 

He passed away at the age of 
120 in Chenjj Monastery in the 
Kiangsi province of China mainland. 
’ The Chinese Buddhist Association 
in Taipei held religious rites for the 
monk at the Shan Tao temple 
in Taipei while Buddhists all over 
Formosa gathered at various temples 
and services were held to pay their 
homage to the chief monk. 


NEW PRESIDENT OF 
BUDDHIST CONGRESS 


Mr. Jayaweera Kuruppu, former 
Minister of Cultural Affairs, was 
elected President of the All-Ceylon 
Buddhist Congress at a meeting of 
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the Executive Committee held in 
Colombo. 

Mr. Kuruppu, addressing the 
meeting after his election, empha- 
sised the need for creating sufficient 
interest among the younger genera- 
tion in the activities of the Buddhist 
Congress. 

He said that young men and 
women should learn to be of service 
to their fellow beings and _ this 
should be inculcated while they were 
attending school. 


BUDDHIST MONASTERY 
EXCAVATED 


A 110 square feet Buddhist monas- 
tery has been discovered near the 
remains of a large brick stupa 
during excavations at the Devani- 
Morvi area, 70 miles north-east of 
Ahmedabad, India. 

The excavation work, which is 
being carried out since last month, 
under the auspices of the University 
of Baroda, was supervised by Dr. 
Umakant P. Shah, Deputy Director 
of Oriental Studies. 

The outer wall of the monastery 
situated on the bank of a stream of 
the river Meshwa, was nearly ten 
feet wide and was built of standard 
bricks. 

Fragments of decorated bricks 
with flower motifs were also dis- 
covered. A number of other mounds 
with Kshatrapa bricks in the vicinity 
suggested the existence of a large 
Buddhist settlement. 

One side of the stupa face which 
was cleaned up revealed a terra 
cotta image of the Buddha in 
dhayana mudrawith the head missirg 
and the style of the drapery suggested 
that it belonged to the late third or 
early fourth century A.C. 


BUDDHIST STATUES THRILL 
SOVIET PREMIER 


The Soviet Prime Minister, Mr. 
Nikita Khrushchev spent one breath- 
taking hour at the famous Buddhist 
temple at Borobudur during his 
recent visit to Indonesia. 

The Soviet leader, a report states, 
was visibly thrilled by the gigantic 
stone statues of the Buddha and 
the intricate carvings of Buddhist 
stories on the walls of the temple 
built in the eighth century A.C. 
during the reign of King Sailendra. 

Mr. Khrushchev inspected the 
temple accompanied by President 
Soekorno. Several times he stopped 
to express awe and admiration for 
the colossal Buddhist monument, 


On the top of the temple, Mr. 
Khrushchev trying his’ hand at the 
“wishing ceremony’’, provoked 
laughter from the group when he 
found his hand too short. 

Legend has it that if one manages 
to touch the statue of Lord Buddha 
placed inside the temple through 
one of the holes in the walls and 
made a wish, his wish would be 
granted. 


PROTEST BY LADAKHI 
LAMAS 


More than 6,000 lamas and lay- 
men of Ladakh demonstrated in 
Leh, the chief town of Ladakh, de- 
manding the immediate release and 
return to Leh of Kaushak Stahgseen 
Respa, supreme religious leader of 
Ladakh. 

This 18-year-old Tibetan-born 
religious leader, who is head of the 
richest and biggest monastery, 
Remis Gonpa, of Ladakh, is now 
held by the Chinese in Tibet. 

The demonstration was jointly 
organised by the Buddhist Associa- 
tion and Gompa Association, of 
which Kaushak Bakula, Head Lama 
of Ladakh, and Kashmir’s Minister 
for Ladakh Affairs, is the president. 


In a resolution adopted the meet- 
ing expressed deep concern and 
resentment at the “‘ continued de- 
tention’? of Kaushak Stagseen 
Respa. The meeting also unanimous- 
ly resolved that the Government of 
India andthe Government of Jammu 
and Kashmir be approached with 
a view to getting the immediate 
release of His Holiness. 

Kaushak Stagseen Respa went 
to Lhasa in 1956 to join the College 
of Buddhist Theology. 


SAMADHI STATUE IN 
DANGER 


“* This is one of the most wonder- 
ful images that I have set my eye 
on and I am deeply grieved at the 
manner it is being treated. It is fast 
going to ruin for want of some form 
of shelter from sun and rain”’. 

This comment was made by Mr. 
Leonard Woolf, the well-known 
author of ‘‘ Village in the Jungle” 
after gazing at the weather-beaten 
Samadhi statue of the Buddha at 
Anuradhapura in central Ceylon. 

This statue also greatly impressed 
Prime Minister Nehru of India when 
he visited Ceylon some years ago. 
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MEDITATION: 


EUROPEAN’S 


EXPERENCE 


By Karl Christiansen 


(Scandinavia) 


AM a bit doubtful whether I 

ought to mention the peculiar 
fact—very peculiar for a Westerner 
at least — that from early childhood 
to sit cross-legged was my favourite 
position, although this could be 
very uncomfortable on certain types 
of chairs, and that at the same 
young age I used to ask questions 
on rebirth, questions which to my 
knowledge were not motivated by 
anything I had heard about the 
subject and, almost needless to say, 
these questions could not be answer- 
ed by my people. 

A derogatory remark on _ the 
Buddhist doctrine of rebirth 
which I happened to overhear at 
the age of 16, made me go to the 
nearest library to get information 
on Buddhism. This way a period of 
Buddhist reading started which lasted 
for about three years. I dare say 
that I read practically everything 
available in German and English 
at that time in my home-town 
Hamburg— mostly Theravada and 
for the rest Zen. 


VIPASSANA 


I practised Vipassana according 
to the Satipattana Sutta in my 
German translation of the Majjima 
Nikaya, but only, more than 25 years 
later, did I fully realise what promis- 
ing progress I had made at that time. 
This realisation came in connection 
with a recent Vipassana course in 
Rangoon, where I fell short of 
those early beginnings. 

But to practise Vipassana means, 
for the beginner at least, a slowing 
down of mental and physical actions 
and that was not at all practical 
under my living conditions at that 
time. 

It led to all kinds of difficulties, 
not to mention that I was all alone 
and knew nobody who could have 
guided me. So at last I came to the 
conclusion that it is impossible to 
practise Buddhism in the West and 
thus my further reading took a turn 
to Theosophy, Anthropology, New 
Thought, Yoga and so on. 

After the war, when we got a 
free press again, I became a journal- 
ist on the staff of the leading West 
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German paper, my real motive 
being the intention to go abroad 
which I did as early as possible in 
1950. 

For the next five years I lived in 
Scandinavian countries as a foreign 
correspondent until I found that a 
fundamental change was desirable. 
I began to feel frustrated for no 
paticular reason, and I thought that 
a great change of climate and milieu 
might have a refreshing effect. So 
I went to India. 

Soon I realised that the external 
change of. living conditions and 
impressions had the desired effect 
only in a very limited way. Some 
internal effort was necessary to 
achieve what I wanted—to feel 
really alive and free again. 


So I developed a certain set of 
meditation which I had reason to 
believe would have a_ beneficial 
effect. The results were promising. 
But one day I suddenly realised that 
these meditations were in fact medi- 
tations on anicca and anatta. Thus 
I found a new approach to Buddhism, 
an approach, I felt, on much safer 
ground than in my early days. 

One day I came to Rear-Admiral 
Shattock’s book ‘‘ An Experiment 
on Meditation’’. There he des- 
cribed his experiences in the Rangoon 
Meditation Centre. I, and so 
my wife, was at once convinced 
that this was the real stuff. We went 
to Rangoon and stayed for six 
weeks in the Centre. Although 
my results were less spectacular than 
my wife’s, I knew beyond doubt 
that this is the right way. 

To be able to follow up this way 
under most favourable conditions 
we sold all our belongings in Delhi 
and moved to Almera, Uttar Pra- 
desh, in the Himalayas. There we 
propose to stay for some time. 


Lectures on Buddhism in Bombay 
and Poona 


During January and February, 
the Ven. Bhikshu Sangharakshita, 
who was out on his usual winter 
preaching tour lectured to audiences 
in various parts of Bombay city and 
its suburbs, as well as in Poona. 


Under the auspices of the Dr. 
Ambedkar Institute of Pali, Bud- 
dhism and Social Sciences, he deli- 
vered a lecture on ‘“‘ Buddhism in 
England”’ andconducted five study 
classes in the Dhammapada. 


On January 21st the Ven. Bhikshu 
delivered an address inaugurating 
the Pali Union of the Siddharth 
College. Proceeding to Poona he 
lectured on “‘ Duties of an Upa- 
saka’’, on‘‘ Maitri Bhavana’’ and 
on “The Five Spiritual Faculties.” 

At the invitation of the Bahujan 
Sikshan Sangh, Ahmadnagar, the 
Ven. Bhikshu Sangharakshita toured 
the Ahmadnagar District of Bombay 
State from February 24 to 29. 


Accompanied by Shri R. D. 
Pawar, M.L.A., the Ven. Bhikshu 
first visited Bhandard r, in the 
extreme west of the district, and 
inspected a plot of land, eight acres 
in extent, which had been acquired 
by the Sangh for the construction 
of a Vihara and training Centre. 


On the morning of the 25th 
they went through the villages of 
Rajur and Akola, in each of which 
they contacted local Buddhists. 
Reaching Ahmadnagar town the 
same evening the Ven. Bhikshu 
delivered a lecture on “ The Noble 
Eightfold Path’? at the District 
Board Hall. 

On the morning of the 27th the 
Ven Bhikshu delivered a lecture at 
Nalegaon, where a Vihara and 
Library are under construction. After 
visiting the Buddha Vihara, Bhingar, 
he gave another lecture at the Bhima 
Gautami Vidyarthini Ashram. 

He spoke on ‘‘ The Ten Duties of 
the Upasaka’’ at the village of 
Kasare. More than one thousand 
Buddhists from twenty adjacent 
villages attended this meeting. 

On the following morning the 
Ven. Bhikshu visited the Vihara 
at the village of Kanur, where he 
installed an image of the Buddha 
after it had been taken out in proces- 
sion by the local Buddhists, and 
delivered a sermon. 

Leaving Ahmadnagar at 5.30 a.m. 
on the 29th, Bhikshu Sangharak- 
shita proceeded to Poona, where he 
held discussions with local Buddhist 
workers. 
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February Activities at 


London 


ON Sunday, February 7, Mr. Maung 
Maung Ji spoke on “ The Buddha, 
the Supreme Psychologist’’. He main- 
tained that human beings could not live 
apart from each other ; for it was only 
by studying human relationships that they 
learnt to underst nd life as a whole. For 
instance, personal sorrow and _ affliction 
were the key to understanding another’s 
pain. 

Mr. Maung Maung Ji then went on to 
say how difficult it was to conquer tho 
mind; the mind that was so brillant and yet 
so dark — the light and the darkness 
within ourselves ; its restlessness was our 
undoing, therefore we must learn to master 
1t. 

On Sunday the 14th the Rev. William 
Pulley, (Bhikkhs Anurudha) zhosz the 
“Ten Fetters ”’ as his subject. “‘ We speak 
of human attachments” he said, ‘‘ let us 
make a list of them and find our own 
level. We must live with our attachments 
for some time ; but in our quiet moments 
let us ask ourselves, where am I in the 
scheme of things ?” 

He advised the practice of Satipatthana, 
since mindfulness was the only way to 
control the emotions and rid oneself of 
ill-will. 

On Sunday the 21st the Ven. Panna- 
vaddho, under the auspices of the Buddha 
Study Association, gave a sermon on 
“The Setting-up of Mindfulness’. He 
said that mindfulness covered the wole 
of Buddhist practice. It was not enough 
to be mindful from time to time, it 
must be our constant endeavour to curb the 
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mind in order to prevent it from wandering 
along useless bypaths. 

Buddhism was primarily the setting-up 
of mindfulness and before attempting 
to undertake any practice or activity, they 
should be aware of the object in view and 
what they hoped to attain thereby. 

On Sunday the 28th, the Ven. Saddha- 
tissa Mahathera gave a sermon on “ The 
Root Causes of Kamma’’. 

“Greed, hate and delusion gave rise to 
the type and quality of a particular Kam- 
ma”’ he said. 

The Mahathera ended his sermon by 
saying “It will readily be seen that the 
understanding of these three roots and 
their destruction is essential to the real 
practice of Buddhism ”’. 

Every Sunday, before the lecture, flowers 
are arranged in front of the Buddha Rupa 
in the Lecture Hall together with lighted 
candles and incense. 

On Thursday the 4th, Ceylon’s Inde- 
pendence Day was celebrated in a simple 
manner at the London Buddhist Vihara. 

On Thursday the Illth the Ven. H. 
Ratanasara arrived in London from New 
York and took up residence at the London 
Vihara. He will remain some time 
at the Vihara and render assistance to 
the Ven. H. Saddhatissa in his Dhamma- 
duta activities. 

On Saturday the 13th the bhikkhus 
went to Romford, Sussex, to perform the 
monthly Sraddha for the late Shrimati 
Promodini Barua, the wife of Prof. Barua, 
a well-known Indian Buddhist. The Ven. 
H. Saddhatissa conducted the service 


assisted by the Ven. Ratanasara and the 
Samanera I, Dhammaratana. 

On Monday the 22nd the Ven. H. Saddha- 
tissa assisted by the Ven. Ratanasara and 
the Samanera I. Dhammaratana con- 
ducted the Pansukula ceremony of Dr. 
D. E. Wijewardene at the London Vihara. 

Mr. Gunasena de Soyza, Ceylon’s 
High Commissioner in the United King- 
dom, paid his first visit to the London 
Buddhist Vihara on Wednesday the 24th. 

From a cable received by the Ven. 
Saddhatissa the Vihara was sorry to learn 
the sad news of the passing away of the 
Ven. Soma Mahathera of Vajiraramaya, 
Colombo. A cable of condolence was sent 
to Vajiraramaya immediately. The Pansu- 
kula ceremony was performed at the 
London Buddhlst Vihara by the Ven. H. 
Saddhatissa assisted by the Ven. Ratana- 
sara and the Samanera |. Dhammaratana. 

At the express wish of those who attend 
the Dhamma classes, the Ven. H. Saddha- 
tissa is giving comprehensive lessons on 
Anapanasati meditation. 

An active member of the class, Mr. 
M. H. Trevor, a former student of Oxford 
University requested the Mahathera to 
admit him into the Buddhist Order. He 
further revealed his wish to be trained 
under the Theravada Buddhist monastic 
system in any country, but preferably in 
Ceylon. 

Under the supervision of the Ven.Saddha- 
tissa, the Samanera I. Dhammaratana has 
started a class in Sinhalese at the Vihara. 


Victory over oneself is indeed better 
than victory over others. If a man 
subjugates himself and practices restraint, 
either a deva, an angel nor Mara to- 
gether with Brahma can undo his victory. 
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BOOK REVIEWS 


Buddhist Philosophy for 
the West 


‘“* THE WAY OF ACTION ” : 
A Working Philosophy for 
Western Life. By Christmas 
Humphreys. George Allen and 
Unwin Ltd., Museum Street, 
London. 18sh. 


THE philosophy of Buddhism 

based on right action is the 
theme of this latest book of Mr. 
Christmas Humphreys whose con- 
tributions to the propagation of 
Buddhism in the West are now so 
well-known. 

Mr. Humphreys begins by’ saying 
that this is not a Buddhist book, 
nor need it be added to any Bud- 
dhist library. But one who peruses 
the book will disagree on this point 
with the author. 

Right action is one of the funda- 
mental teachings of Buddhism. A 
discussion and an exposition of this 
important subject—“‘ for we are all 
of us, in one way or another, in 
action twenty-four hours a day, 
and as we are doing something all 
the time it is reasonable to learn 
to do. it rightly’’—is certainly a 
valuable addition to the growing 


volume of Buddhist literature in the 
West. 

Mr. Humphreys divides his book 
into two parts, the ingredients of 
action and action itself. He discusses 
the field of action, the actor and 
wrong action, and ,emphasises the 
significance of the Middle Way 
“* avoiding all extremes.of every kind, 
schewing dogmatism, fanaticism and 
allintolerance’’ as described in the 
first sermon of the, Buddha. ‘‘ No 
action 1s ideally right that swerves 
by a hair’s breath from the middle 
way, says Mr. Humphreys. 

This book should not only be read 
but studied to comprehend the 
philosophy of right action which 
Mr: Humphreys so ably analyses. 
Apart from numerous quotations 
from famous philosophers and 
learned writers on Buddhism in 
order to drive his point of view, Mr. 
Humphreys has embodied in this 
volume his own experience and 
philosophy of life. 

Right action is an essential to 
happiness which is, no doubt, the 
goal of mankind in every sphere of 
life. “* Flabbiness of purpose, vague- 


ness of means, inefficiency of action, 
these and wasted eflorts on all planes 
are ripe causes of unhappiness”’. 

What. particularly interes‘s the 
reader of this book are the aphorisms 
which Mr. Humphreys has libe- 
rally scattered throughout 1s pages 
Here are'a few : 


Of Gods, however, there are many, 
ranging from personifications of cosmic 
powers, and the Gods of divers religions 
and nations, through the ancient king- 
doms of ‘ Angels, Thrones, Domina- 
tions and Powers’ to the humblest 
tree-god of a savage tribe. \Yet none 
is a Saviour in the objective sense that 
from such a Person or Power can come 
any divine, non-human force which is 
capable of affecting the destiny of the 
individual. ‘Work out your own 
salvation with diligence’ were the 
Buddha’s final words. 

The cause of all war is a projection 
of the struggle in every mind, between 
higher and lower, better and worse, 
into the world affairs, and it will cease 
when the battle is won. Self is the 
cause of the war within; a million 
selves the cause of war without. War 
will end whenthat illusion dies within; 
the price of peace is self. 

And one of the facts that frightens us 
most is Truth, the truth that we loudly 
claim to be seeking. It offends our 
present-held ideas, our self-esteem or 
our ambition, and so we run. We es- 
cape into societies or religions, into 
slogans, phrases and ‘new ideas’, 
into pleasure, hobbies and distractions, 
into prayer to an outside Force to which 
we give the power to‘ save’ us, whatever 
that may mean. Or we escape into 
illness, madness or death. 
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We may lie to our friends as to motive 
and even deny what is done, but it is 
surely foolish to lie, as we do, to our- 
SEIVER...c0s.« Nine-tenths of the wrongs 
we commit are not thought to be right, 
but are done because we will not admit 
to ourselves that they are wrong. 

Inthe West we are encouraged to be 
‘good neighbours’ and to appreciate the 
virtues of social service. The East is 
more concerned with minding its own 
business, and leaving its neighbour to 
mind his. 

It is not desire that is the cause of 
-suffering but attachment to the objects 
of desire. Had we no passions, ambi- 
tions, powerful resolves, where were 
the forces which, purged of self, would 
Its 
therefore not desire that is wrong, 
but choice of object of desire and the 
.attachment to it. 

I have always regarded patience as 
.a most pernicious vice, for it is usually 
.a feeble cloak for laziness. 

Laws can improve nations ; never 
men. National strife will not cease by 
the proclamations of nations. Progress 
is personal, and only the accumulation 
-of personal improvement will improve 
the state. 

All dogma is an insult to whom it 
is given, for it robs the receiver of his 
right to reject, of his right to learn 
from the consequence of error. 


The book has chapters devoted 
to The Middle Way, The Eightfold 
Path of Enlightenment and Mind- 
Development. As usual in the later 
writings of Mr. Humphreys, Zen 
gets predominant mention in the 
book. 

** All things are in a state of flux, 
-of perpetualiy becoming different. 
In this process of change we have a 
choice of action only limited by 
the present results of our past 
choosing. ...There can be no more 
important task for us, therefore, 
now than to find out whatis right 
acting and to attempt to make every 
-one of our actions ‘right,’ and The 
Way of Action is an attempt to lead 
the seeker on the right path to 
right action. Fl 


POPULAR BUDDHIST 


JOURNAL 
THE MIDDLE WAY: Vol. 
34, No. 3. The Buddhist Society, 
58 Eccleston Square, London 
S. W. 1, England. Price 2sh 6d. 


THIS popular periodical issued 
‘by the Buddhist Society and pub- 
lished quarterly gives prominence to 
an article by Bhikshu Sangharak- 
shita entitled ‘‘ Ordination and Ini- 
tiation in the Three Yanas”’. 

‘After the parinirvana of the 
Sakyamuni,”’ he says, “ the tradition 
of which he had been the founder, 
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known to us today as Buddhism, in 
India passed from the historical 
point of view through three phases 
of development : Hinayana, Maha- 
yana and Vajrayana. 

* By the Pala period these had 
come to be regarded as representing 
the three successive stages of the one 
path to Supreme Enlightenment, a 
point of view which prevails in Tibet 
down to the present day’’. 

Other contributions of note are 
‘“An Approach to Meditation” by 
M. H. Robins, ‘‘ Dialogue on Zen 
by Nan-Ch’Uan (Nansen)  trans- 
lated by R. S. Y. Chi, and the conti- 
nuation of “‘ Abhidhamma Studies ”’ 
by the Ven Nyanaponika Thera. 

Buddhist News and Book Reviews 
conclude this issue. 


BUDDHIST RELIGIOUS 


STORIES 
THE most ancient Buddhist reli- 
gious stories of the Sinhalese 


race, found in the rare Pali collection 
known as_ Sihalavatthupakaranam, 
were edited and published last year 
in Sinhalese characters. 

The Ven. Polwatte Buddhadatta 
Maha Nayake Thera, who edited the 
text, is one of Ceylon’s most erudite 
monk-scholars and he has already 
edited the texts for the Pali Text 
Society. 

He has dated this latest book to a 
period prior to Buddhaghosa, that 
is to say, earlier than the first 
quarter of the fifth century of this 
era. A translation into Sinhalese was 
published both in 1957 and again in 
1958. 

This: second edition incorporates 
some stories from another Pali text. 
The second text 1s the Sahassavar- 
rhuppakaranam of the 10th century. 

It is a worthy contribution to 
Pali and Buddhism that the two texts 
have at last been published. It is 
to be hoped that they will appear 
also in roman character so_ that 
overseas Pali scholars may also be 
benefited. 


Ladakh and its 
Monasteries 


N view of the present Sino-Indian 
border dispute, the Buddhist 
country of Ladakh has figured 
prominently in the news recently. 
Known in Tibetan language as 
** La-tags’’, Ladakh is also called 


** May-yul’’ (Red Land). The well- 
known Chinese travellers, Pa-Hian 
(A.C. 400) and Hiuen Tsang (640 
A.C.) called the regin ‘‘ Kiechha ” 
and “‘ Ma-lo-pho respectively. 

Old Chinese travellers called it 
““ Kha-chan-pa’”’ (Snow Land) too, 
but that is also applied to Tibet. 

The numerous monasteries of 
Ladakh, especially the Hemais Gom- 
Ladakh, especially the Hemais 
Gompa situated near Leh, are be- 
lieved to contain valuable manu- 
scripts which can throw some light 
not only on the history of the area, 
but also on the border question with 
China and Tibet. 

The religion of Ladakh Buddhists 
is a modified form of Indian Bud- 


‘dhism. According to Sir Alexander 


Cunningham who conducted exten- 
sive researches in Ladakh during the 
last century, Buddhism was first 
introduced into Ladakh during 
the reign of Asoka. 

After the third Buddhist Council 


“which the great Indian King held at 


Pataliputra, Buddhist Missionaries 
were Sent to all surrounding regions 
including Yarkand (Sinkiang), Kash- 
mir and Ladakh. 

“The spread of Buddhism in 
Ladakh’’, says Cunningham “ was 
followed by its introduction into 
China, about the beginning of the 
Christian era, and into Great Tibet 
in the middle of the seventh century”’, 

According to Rev. A. H. Francke 
who spent a number of years in 
Ladakh with the Moravian Mission 
and studied the manners, customs, 
language and history of Ladakh as 
a specialist, Buddhism was first 
introduced into Central Tibet about 
400 A.C. but it did not become a 
great religion until about 629 A.C. 
when it spread over the whole of 
Tibet — “ The Great Tibet” of 
Cunningham. 

Though Buddhism was carried to 
Ladakh directly from India in the 
14th century A.C, a big change took 
place in the cultural and political 
life of the region when Lha-Chen 
Grub, the then ruler of the small 
Ladakhi kingdom, introduced the 
practice of sending Buddhist novi- 
ces from his country to Lhasa for 
religious training. 

This, among other things, meant 
the end of ancient forms of Indian 
Buddhism in Ladakh which had 
their principal seats in the monas- 
teries built by Kashmiri and Indian 
emigrants. Thereafter, in a way 
Ladakh lost its individuality in art, 
literature and culture. 
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THE MOST NATURAL FOOD FOR CEYLON BABIES 


There is no better milk food for Ceylon babies than Vitamilk 
because it is prepared from the finest cows’ milk produced in 
New Zealand and processed specially for Ceylon. 


The Vitamilk formula is the result of years of research by 
Ceylonese doctors and has proved to be the most easily 
digestible and assimilable milk food on the market. 


PRICE 
24 Ib. Tin — Rs. 5/25 
| Ib. Tin —Rs. 2/35 


AVAILABLE AT ALL CO-OPS AND DEALERS THROUGHOUT CEYLON 
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Money cannot buy 
Hanniness.... 


Here's the reason why * 


Sahat for happiness arises out of contentment and 
peace of mind, and what are these but the 
natural consequence of an untroubled present 
sustained by a bright and secure future. 


Your happiness is the happiness of your family. 
Their future is your responsibility. And _ there 
is no better way of insuring that their future 
is secure and well-provided for than by insurance. 


There is a policy for every family require- 
ment insurance of every kind for every mem- 
ber of the family for education, for higher 
qualifications, for marriage and for the home. 
Make yours a happy family with well-planned 
insurance. Money cannot buy happiness, but 
good insurance certainly can. And good insu- 
rance is CEYLON INSURANCE. 


LIFE, FIRE, MOTOR, MARINE 
& GENERAL ACCIDENT. 


CEYLON INSURANCE CoO.., 


69, QUEEN’S STREET, COLOMBO 
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| ' 5 PINTS | 
‘OF FRESH 

} 
CREAMY MILK | 


24 Ib.TIN... 


| Fora free recipe folder write to: | | 
| Nestle’s Products (Ceylon) Ltd., | 
_, (Dept. NS) P. O. Box 189, Colombo. | 
7 
| 
| 
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FULL CREAM | 
| | 
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$00 yeas age the merchants 


of Venice are known to have conducted a 
primitive form of marine insurance. 


INSURANCE TO-DAY ‘° ¢ highly 
organized industry geared to the needs of 


the present technological age. Nevertheless, 
insurance is still based-en the principles of 
good faith and the promise to pay. 


FOR SECURITY AND SERVICE 
THE PEOPLE OF PRESENT DAY CEYLON TURN TO 


COLOMBO ASSURANCE 


Telephone: : P.O. Box 1350 
7843].2. L I M | T E D Goleinko 


(Incorporated in Ceylon) 


FIRE : MARINE : MOTOR : BURGLARY : PERSONAL ACCIDENT 
THIRD PARTY : WORKMEN’S COMPENSATION : FIDELITY GUARANTEE 
| PLATE GLASS : CASH IN TRANSIT 


Our subsidiary, COLOMBO LIFE ASSURANCE LTD.  ansacts 


all classes of Life Assurance. 


HEAD OFFICE: Bank of Ceylon Building, York Street, Colombo, |. 
Represented in all the leading towns in Ceylon and in London, England. 


Anytime - everytime 


Any time is tea time anywhere in the world, but | 
specially in Ceylon, and everybody likes a good biscuit 
to go with the tea. And when that biscuit is uf 
a Maliban, tea-time for the family becomes a joy. 


‘When guests come to tea they'll welcome 
Maliban Biscuits with tea, for Malibans are 
oven-fresh. You can serve them within days 
of their production, and that’s an advantage 
they have over all other biscuits. Yo can 
get them at any time, everywhere from all 
leading stores in the country and the, 

are always fresh. 


if BISCUITS 


a 


THEY’RE BETTER, BECAUSE THEY’RE FRESHER 
G/me/4 « 


